THE 


~Tracuer’s (GuiveE. 


Devoted to the interests of Unitarian Sunday Schools. 


Vou. II. 


SEPTEMBER, 1874. 


No. 12. 


THE LESSON FOR YOUNG 
SCHOLARS. 


HERETOFORE in the ‘‘ Lessons” the ques- 
tions for young scholars have not been 
accompanied with the answers when the 
latter could be obtained from the Scrip- 
ture given. Some of our best superintend- 
ents and teachers have suggested that the 
answers be given, in order that the les- 
sons may be more easily learned, and the 
chief difficulty experienced in using the 
‘« Lessons” in younger classes be thus re- 
moved. 

We have commenced this month to act 
upon this suggestion. The answers to all 
the questions, excepting such as appeal to 
the scholar’s own thought or knowledge, 
will be found accompanying the questions ; 
and, that they may readily catch the eye, 
printed in italics. 

There was an advantage in leading the 
young scholar to read the Scripture, or, if 
very young, to have it read to him, that he 
_ might for himself find the answers there ; 
but this demand for labor and time no 
doubt led so frequently to the neglect of 
the lesson, that it is hoped greater good 
will come from placing before the young 
just what they are to learn. 5 

The teachers in our Sunday-schools are 
in no danger of falling into the error that 
their work is simply to put the questions 
and hear the answers. ‘There must be ex- 
planations, amplifications, illustrations. But 
all these are to a much better purpose when 
the facts of the lesson have been well learned. 
The scholars who are prepared for recita- 
tion are sure to be most interested in the 
class-exercise. 

Some teachers have not had any difficulty 


with their classes, and will perhaps regret 
this change of plan. The lesson, making 
less demand upon the intellect, may seem to 
lose in educating power. But there will be 
questions requiring thought, and, if more 
are wanted, two or three can be taken from 
those for older scholars. We have always 
desired that the arbitrary division we make 
be not in all cases strictly followed. Some 
very young classes may not be equal to the 
first series of questions: let them take only 
a part. Other classes may be more than 
equal to that series, and should take a por- 
tion of the second. It will be found to have 
a stimulating effect upon scholars to some- 


‘times give them a portion of the work as- 


signed to those older. 

One thing must, be remembered, — no 
lesson-form will exactly meet the wants of 
all the different classes in Sunday schools. 
If the advantages of the one-lesson system 
are to be secured, the judgment and tact of 
the teacher will be called into constant re- 
quisition. 


LESSON XLIX. 
JESUS THE LIGHT OF THE WORLD. 


1. Occasion of the Discourse. Tt would 
seem from the position of this discourse in 
John’s record that it was spoken on some 
occasion after the Feast of Tabernacles. 
But the last verse of chap. vii. and the 
first eleven verses of chap. viii. are not 
found in the most ancient manuscripts, and 
are supposed to be not a part of the orig- 
inal Gospel. ‘Therefore, we may suppose 
that when the officers sent to arrest Jesus 
went back to the Sanhedrim, they left Je- 
sus in the women’s court of the temple. 
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The discourse to which they had listened 
was ended, and the friends of Jesus were 
clustering about him. Had they desired 
to arrest him, there would have been no 
chance. After a brief interval, Jesus again 
speaks to the people, declaring himself 
‘the Light of the World.” Or, it may 
be, John does not give his discourses in 
consecutive order, and this may have been 
uttered on some previous feast-day. 

2. The Treasury. Somewhere within 
the women’s court there were thirteen large 
chests with trumpet-shaped openings, into 
which the gifts for the temple were cast. 
This portion of the court was called the 
treasury. Its exact situation seems not to 
be clear. It was, of course, a place of pub- 
lic resort. Josephus says that Agrippa 
hung up a gold chain over the treasury 
within the limits of the temple. This chain 
was the exact weight of an iron chain with 
which he had been bound, and was hung up 
as a memorial of his severe suffering. This 
would indicate that the treasury was in a 
conspicuous situation. 

8. Suggestion of the Theme. The first 
thought is that the sun, shining in the clear 
heavens, suggested the figure under which 
Jesus spoke. But the probability is that it 
was suggested by one of the ritual charac- 
teristics of this feast. Within the court — 
perhaps near the treasury — there were two 
huge candelabra, fifty cubits, or nearly ninety 
feet, high. Upon these there were arranged 
large lamps, which at.dusk were lighted, and 
were kept burning all night. Around these 
candelabra the people, priests, and even 
Rabbis, danced and gave expression to the 
utmost joy. The night was thus passed in 
festivity. These lights, raised so high, 
shone out above the walls of the court, 
and lighted up the whole city. It was not 
unlikely that it was in allusion to this illu- 
mination that Jesus spoke. After the light- 
ing of the lamps the festivities commenced, 
and there would be no opportunity for in- 
struction. It is therefore most likely that 
this discourse was uttered late in the after- 
noon, when preparations for lighting were 
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making, and the purposes to be subserved 
were brought to mind. That light which 
would soon illuminate Jerusalem and the 
hills around, in which the people would re- 
joice as in the favor of God, led Jesus to 
call the attention of the people to that true, 
light from heaven which would illumine the 
earthly way for all human souls. 

4, Light. First, physical light. The 
necessity of this scholars understand to 
some extent; but they are scarcely con- 
scious how much all life depends upon it. 
Let light be for ever withdrawn from the 
world, and what would be the effect? The 
young scholars will first want to be made to 
realize the difficulty of finding their way, 
and of knowing what is about them in the 
dark. From this they can be led to know 
why we speak of knowledge as light and of 
ignorance as darkness. When they cannot 
understand about things, it is just as if these 
things were in darkness. When they un- 
derstand them, it is just as if they saw them 
in the light. Knowledge is the light of the 
mind. It wakes up the mind and becomes 
its life. But Jesus was not speaking of 
knowledge in general. Some people who 
live in the brightest intellectual light are 
blind to the light which he would have 
everybody see and live in. 

What Jesus spoke of was spiritual light. 
Without that men would be in very great 
darkness in regard to themselves, not know- 
ing whence life is, or what it means, or what 
is to be its end. They would see people 
dying around them, and know they were to 
die, but know nothing of the meaning of 
death. They never would know the good 
of suffering for others, or the satisfaction 
that comes from doing right. The rule of 
right for each man would be to look out for 
himself as well as he could. In sickness, 
trial, or loss, he would have nothing to fall 
back upon to sustain and comfort him. All 
he would know would be this earth on which 
he lives. : 

But just as we have eyes which enable 
us by means of light to see this solid earth, 
and all the material forms about us, we 
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have a faculty through which we gain a 
knowledge of another world, a world our 
eyes cannot see, because it is not material. 
We call it the world of spirit; and some- 
how it comes to us that the spirit that fills 
it is God. Now whatever makes that world 
clear to us, and makes us know our relation 
to God, so that we know what life means 
and how we ought to live, and that what 
we call death is only going into that world 
more truly to live, we call spiritual light, 
the sweetest and holiest of all light. It 
sheds on us a constant blessing, quicken- 
ing in us a life that is everlasting. 

5. Jesus the Light. There had always 
been a feeling of God’s existence in the 
souls of men, and some intimations of 
duty. But men’s notions at first were very 
strange and vague. They had just that 
little light that shows things in odd shapes, 
but enables one to make out nothing clearly. 
Some good and wise men seemed to have 
bright glimpses of the truth; and they felt 
that men would grow more and more into 
the light, and so they looked fora time to 
come when there would be a clearer shining 
of God upon the world. 

Now Jesus saw this light as never man 
before. He seemed to be so near to God, 
to so live in him, that he could be called 
the beloved son, the truest child of God. 
Every thing was so clear to him that he 
could speak very strongly, and assure men 
of the truth of all he uttered. He might 
have said the truth I manifest by my words 
and in my life will enlighten men. But 
how tame that would have been in compari- 
son with his bold and striking metaphor, 
expressive of the strongest internal sense 
of his mission, ‘‘I am !the Light of the 
world”! Whoever followed him would be 
as one walking in the clear shining of the 
sun, never more to grope about in dark- 
ness. 

6. The Remark of the Pharisees. Jesus 
had spoken very impressively, ‘and no doubt 
the people were affected by his words. His 
very boldness must have made him friends. 
But some of the leading Jews endeavored 
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to resist his influence by the taunting re- 
mark that he had borne witness of himself, 
and his testimony could not be received. 

7. His Record True. Jesus replied that 
his record was true, because he testified of 
things of which he had positive knowledge. 
He knew the light in which he lived, whence 
it came, and whither it guided. The light 
bears witness of itself. Only the blind re- 
quire further testimony. 

8. Judging after the Flesh. Judging 
from outward circumstances, judging from 
the worldly point of view, the Pharisees 
knew Jesus as the son of a carpenter, 
brought up to his father’s trade, the com- 
panion of fishermen and peasants, a man 
having had no advantage of schools, an in- 
habitant of a village of bad repute. What 
arrogance in him to pretend to teach! to 
set himself up as the light of the world! 
Just the connection and meaning in this 
place of what Jesus said about his own 
judging are not clear. He probably said 
that he judged no man in that outward way ; 
but, if he judged, he would judge truly, in 
accordance with the truth he had received 
from the Father. 

9. The Two Witnesses. The Jewish law 
required at least two witnesses to establish 
the fact of guilt. Deut. xvii. 6; xix. 15. 
Jesus alludes to this in a general way, as 
if two witnesses, according to the Jewish 
mode of judging, were enough to establish 
any truth. Jesus himself was one witness 
in regard to what he taught ; and the Father 
himself was another, confirming it to all 
men who would receive it. The same spirit 
of the Father that had revealed the truth to 
him would give the same testimony in the 
souls of others. 

10. Hrom Beneath; from Above. Fur- 
ther controversy with the Pharisees fol- 
lowed, in which the spirit that was in them 
was contrasted with the spirit that was in 
Jesus, and their-difference in position in a 
spiritual sense shown. ‘They were born of 
the world, breathed its atmosphere, and 
judged all things by its relation to the 
worldly life. He was born of heaven, 
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breathed its pure atmosphere of truth, and 
was ascending into a life they with their 
low aims could never reach. 

11. Lifting up the Son of Man. These 
words of Jesus are usually considered as 
referring to his crucifixion. But can what 
follows be true, if that is the reference? 
Did the crucifixion lead these Jews to re- 
gard him as the Messiah, as speaking as 
the Father had taught him? May not the 
‘lifting up” be coming into a better and 
truer understanding of him, a ‘lifting up” 
in their hearts? This would be in harmony 
with his whole discourse. 


LESSON L. 
TRUE FREEDOM. 


1. Connection. This lesson connects with 
the preceding. Many of the Jews were 
reached by his last discourse and confessed 
their belief in him. To these he now ad- 

‘ dressed himself. The mere expression of 
belief, or a mere passing conviction, was 
not enough. To be indeed his disciples, 
they must continue in bis word. Then 
they would know the truth, and the truth 
would make them free. - 

2. Continuing in his Word. Had all 
who had from time to time been drawn to 
Jesus and acknowledged a belief in him 
kept their faith and followed in the way he 
opened, he would have had a large follow- 
ing. But the emphasis he laid upon the 
continuing in his word, the living the truth 
he taught, was constantly driving back 
those who had not rightly apprehended 
him. He never deceived those who came 
to him. If they looked for outward re- 
wards, they soon learned that he had noth- 
ing outward to give. Following him was 
to lead a life of self-denial as far as out- 
ward qualifications were concerned. What 
he promised was an internal joy, a purity 
of spirit, a sense of divine things, that 
could come only through a patient contin- 
uance in his word. 

3, Knowing the Truth. Not intellectu- 
ally, but through internal experience. ‘The 
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truths of Jesus concerned the interior life, 
and could only be known by being taken 
into that life. They were in harmony with 
the spiritual nature. Lived, they gave in- 
ternal satisfaction and peace, and made life 
more full and abundant. Now, a truth 
thus filling the life would not simply be be- 
lieved, but known. Jesus was constantly 
appealing to this test. Do the will of God, 
and you will know of the doctrine. If a 
scholar desires to understand a scientific 
truth, we may tell him to study it till he 
gets hold of it, and may endeavor to guide 
him in his study. But if he wishes to know 
a spiritual truth, we must tell him to live it, 
and endeavor to guide him in his life. 

4. The Truth shall make you Free. The 
first idea of freedom is that of doing just 
what you choose; and it may be the last 
and full idea, if you will choose only to do 
right. It is impossible that freedom should 
exist in connection with wrong doing, be- 
cause that is not according to the nature 
of things. A tree will naturally grow up 
straight in the air, and throw out its branches 
in symmetrical order. When it does not 
do this, it is because it has met with ob- 
stacles and been restrained in its mode of 
development. 

The law of manhood is, that the higher 
sentiments, reason and conscience, shall 
rule. There can be no free and full de- 
velopment under any other domination. 
Reason sees that which is best and truest, 
and conscience holds the life to it. Error, 
appetite, passion, bend men to one side or 
the other, and bind them to the earth. 
Bondage to these is the worst form of bon- 
dage to which men can be subjected, and 
the greatest evil of all in it, is that it by 
degrees inverts the nature of men, so that 
such bondage appears to them as freedom, 
and subjection to conscience as slavery. 

The young can be led to understand all 
this. They will see how easily they and 
others fall into evil habits and evil ways of 
thinking, and, scarcely conscious at: first of 
the warpings towards evil, become at last 
so bound they cannot free themselves with- 
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out great effort. Then it is so much more 
easy to yield than to resist, there seems to 
be more freedom in yielding than in resist- 
ing. Examples will readily be suggested. 

To change this state of things must first 
come the enlightenment of the mind. It is 
the truth that is to dissipate the errors that 
cloud the judgment and to act with quick- 
ening power upon the conscience. It is 
the truth that makes visible the chains to 
be broken and gives the power to break. 
Truth is simply that which God has or- 
dained, is the revealing of himself through 
the worlds of matter and of spirit. 

The subjection of the soul to truth is its 
subjection to God. Why is this called 
freedom? Because it is in accordance with 
the very nature of the soul. Truth is its 
life in God; the only condition under which 
life can be free and full, satisfying. 

In endeavoring to come under the do- 
minion of truth, there is at first a conflict. 
The desire to seek the old indulgences re- 
mains. ‘Truth seems a hard master. But 
through perseverance in doing its behests 
come rich rewards. The heart at length 
is gained. The desire of the soul and the 
demands of truth are one. Then the con- 
ditions of perfect freedom are fulfilled. 
God is served through love. 

5. Children of Abraham. The Jews re- 
garded themselves as peculiarly favored in 
being descendants of Abraham. The bless- 
ing of the Lord was theirs. The idea of 
personal bondage to any man they repelled, 
In this sense they could speak of themselves 
as free. But the nation had gone into bon- 
dage, and even then was subject to Roman 
rule, and the people were looking for de- 
liverance. The idea that the descendants 
of Abraham had never been held in bon- 
dage, if intended to be conveyed, was cer- 
tainly false. Doubtless they understood 
Jesus as speaking of individual freedom, 
and so answered him. But they did not 
understand the kind of freedom to which 
he referred. Being already personally free, 
how could they be made free? This was 
the question some of the Jews asked. 
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6. Bond-servants of Sin. Jesus ex- 
plained. He meant not outward bondage, 
but inward. Whoever commits sin is a 
bend-servant of sin. A bond-servant was 
one held to service independently of his will, 
—a slave. There is some difficulty in mak- 
ing the meaning of Jesus coincide with the 
figure introduced. ‘The obscurity is occa- 
sioned by what seems to be an abrupt 
change in its application. In the phrase 
‘‘bond-servant of sin,” sin is represented 
as the master. But when it is said the 
‘‘bond-servant abideth not in the house 
for ever,” the relation of the bond-servant 
to sin is not implied, but his relation to an- 
other master. The matter, however, will 
be better understood by keeping the mind 
upon internal conditions rather than exclu- 
sively upon external relations. A sinner is 
generally not conscious of his enslaved con- 
dition. He renders free service to sin his 
master, this service being in accordance 
with his interior nature. Subsequently 
Jesus speaks of men in this condition as 
being children of the devil, because their 
family relationship is to be determined by 
the nature they possess rather than by 
genealogical tables. 

Outwardly the Jews were the offspring 
of Abraham. That Jesus admitted. But 
the true position of the leading Jews in the 
house of Abraham, the house peculiarly 
favored by God, was that of bond-servants, 
and not that of sons. They were sons by 
natural descent and by external conformity 
to the law of the house; but they had not 
that internal spirit which made the house 
their home, and its law their delight. Such 
might be said to be of the house, but not 
spoken of as abiding in it. And even the 
external relationship would not always be 
recognized. 

7. Made free by the Son. Jesus no doubt 
alluded to the state of things under the 
Mosaic law. The bond-servant was not a 
constituent part of the family. He could 
be sold or sent away, and his service trans- 
ferred to another family. The Hebrew held 
as such a servant was freed by the law in 
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thé seventh year. Then he could be his 
own master, or enter again into service, as 
he chose. There is said to have been a 


custom by which the eldest son could adopt | 


a servant into the family, and make him as 
one of the sons, inheriting with them the 
name, honor, and possessions of the family, 
thus having all the rights of ason. This 
was freedom indeed, in comparison with 
that which came in the seventh year, leay- 
ing the servant with so little upon which he 
could rely that he was often willing to bind 
himself to renewed service. 

Jesus in alluding to this seems to make 
reference to himself in this way: The Jews 
were mainly in the position of bond-ser- 
vants in their relation to God. They held 
to the letter of the law, and were not care- 
ful to understand its spirit. The main drift 
of Rabbinical teaching was in the direction 
of minute observances which were a bur- 
den to the people. Worship became a 
ritualistic performance; mercy was swal- 
lowed up in sacrificial requirements ; neigh- 
borly regard hemmed in by class interests 
or national prejudices. This certainly was 
a condition of things analogous to external 
bondage. Now, Jesus, as the true son in 
the Father’s house, lived with the Father’s 
spirit, the will of the Father his very life, 
would bring them into the same internal 
relation to God, making them true chil- 
dren, finding a delightful service in loving 
him with all their hearts, and their neigh- 
bors as themselves. 

8. Abraham’s Ezultation. Abraham’s 
rejoicing because he saw the time of Christ 
will bear but one interpretation. If these 
words attributed to Jesus are to be taken 
as the expression of an actual fact, the 
seeing of Abraham was of that kind which 
is characteristic of earnest, faithful souls. 
Assurances of the triumphs of truth are 
never wanting to the soul devoted to the 
truth. Abraham, who had come into the 
faith of the one, invisible God, foresaw 
the time when God should be more fully 
revealed to men. His seeing in vision the 
actual state of things that existed in the 
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time of Jesus would hardly have caused 
an exultant state of feeling. His rejoicing 
was in the full shining of a light that had 
but glimmered upon him. 

9. From before Abraham. The accepted 
literal interpretation is that Christ existed 
before Abraham. To most Christians this 
statement of Jesus is a plain declaration of 
his pre-existence. Dean Alford says that 
all attempts to explain it as denoting any 
thing else are ‘‘ little better than dishonest 
quibbles.” There are those who say that 
the existence referred to was not a per- 
sonal one, but an existence in the plans or 
counsels of God. Had the Jews so under- 
stood him, it is doubtful whether their ire 
would have been so terribly aroused. 

The offence of Jesus was this: he claimed 
nothing as being derived from Abraham. 
He placed himself above Abraham, and 
represented that patriarch as seeing his 
day and rejoicing in it. What could have 
more excited the Jews? This illiterate 
Nazarene greater than Abraham! Yet Jesus 
had but uttered a simple truth. The Jews 
no more apprehended him than they did on 
other occasions. 

Jesus in bold metaphor had declared 
himself the light of the world. All through 
John’s gospel we find him speaking in this 
way, identifying himself with the truth he 
proclaimed. The evangelist in the begin- 
ning of his record shows that he regarded 
him as the divine wisdom or truth (logos) 
made flesh; and this idea comes out very 
frequently. Now suppose the correct trans- 
lation of the text, about which there is 
some controversy, should give us this plain 
statement, — Before Abraham was born, I 
existed, — what obscurity would there be 
in relation to its meaning? Who would 
think, taking language as we ordinarily 
accept it, that he meant to imply that he, 
the man Jesus, personally lived before 
Abraham? It was he, the Truth, that was 
before Abraham. The patriarch saw the 
truth with weak vision, but knew there 
would be eyes full opened to its cheering 
light. Jesus looked not to his great an- 
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cestor, but to that light that poured down 
upon him from the opened heavens; and 
that light received into his soul was mani- 
fested in his life. 

10. The anger of the Jews. Its cause has 
already been explained. The Jews rushed 
to the unfinished portion of the temple- 
enclosure and picked up pieces of stone to 
hurl at Jesus. He had sinned against the 
nation and God in thus putting himself 
above Abraham. It was blasphemy and 
worthy only death. 

But Jesus quietly glided in among his 
followers, and without attracting attention 
passed with the crowd out of one of the 
gates of the temple, and went to his retreat 
unharmed ! 


LESSON LI. 
THE MAN BORN BLIND. 


1. Jesus after his Escape from the Tem- 
ple. We may imagine the events of the 
last lesson as occurring towards the close 
of the last day of the Feast. It may be that 
the dusk facilitated his escape. “Where he 
betook himself is unknown, but most prob- 
ably to the Mount of Olives, as that seems 
to have been his usual place of retirement. 
The village of Bethany lay on the other side 
of the mount, and it is quite evident he must 


have been a frequent visitor to the house of 


Mary and Martha then, to have become 
attached to the family as subsequent events 
indicate. During the remainder of the week 
he may have remained in that vicinity, 
meeting from time to time his disciples, 
walking in the olive groves, and conversing 
with friends. There was no ceasing from 
the great work he had undertaken. 

2. The next Sabbath. Most authorities 
concur in the opinion that Jesus came across 
the blind man as he left the temple, escap- 
ing from the rage of the Jews. There are 
some objections to this view. It is not 
likely his disciples kept with him as he 
made his escape; or, if with him, that they 
would have been in a mood to have been so 
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perplexed in regard to the cause of a man’s 
blindness as to have called upon Jesus to 
solve the perplexing question. As the cure 
was wrought on the Sabbath, it seems more 
probable that it was on the Sabbath follow- 
ing the escape from the temple.. 

It may be Jesus had gone to the city, and 
with his disciples was going up to the tem- 
ple. The excitement against him had sub- 
sided, and there was not likely to be a 
fresh outbreak, especially on the Sabbath. 

3. The Blind Man. As he was walking 
along with his disciples, they came across a 
blind man, who probably asked alms. It 
does not appear how it was known that he 
had been blind from birth. Probably he 
stated the fact himself, or he may have been 
met before by the disciples, and the history 
of his blindness had become known to them. 

4. The Question. In the case of calami- 
ties falling upon men, the opinion was held 
that they were in consequence of some great 
sin. But here was a man who was born 
blind. How could he have sinned? Was 
it possible that he could have sinned before 
he was born? or was his calamity a punish- 
ment for the sin of his parents? This was 
the question they could not answer for 
themselves; so they applied to him who 
was ever ready to instruct them. 

5. The Answer. It would seem that Je- 
sus saw in this case of blindness the means 
of manifesting his own peculiar power, and 
giving a lesson to men. He immediately 
replied that the blindness was not on ac- 
count of the sin either of the man or his 
parents, and was to serve the purpose of 
manifesting the works of God. 

6. The Means taken to restore Sight. 
The saliva was supposed to have a bene- 
ficial effect upon diseased eyes, and clay 
was applied to tumors or swellings, being 
supposed to have some medicinal qualities. 
It may be there was also some peculiar vir- 
tue supposed to be connected with the water 
of the Pool of Siloam. Jesus, therefore, in 
what he did proceeded in a manner to give 
the blind man some faith in what he was 
doing. As the blind man did not know Je- 


184. 


sus, 1t was simply faith in the process that 
was excited. The man obeyed the direc- 
tion of Jesus; in some way reached the 
Pool of Siloam, near the southern base 
of the mountain upon which the temple 
stood. He washed the clay from his 
eyes, and came back seeing. As the 
means were inadequate to such a result, 
the cure is attributed to a peculiar power 
that Jesus possessed. 

7. The Hacitement. This can easily be 
imagined. A man who has been blind all 
his life comes home seeing. His story is 
soon told. It goes from neighbor to neigh- 
bor,.and all flock to learn of the wonderful 
cure. It gets to be common talk all through 
the city. The Pharisees become alarmed 
and indignant. They care nothing for the 
man’s sight. But such a glaring case of 
Sabbath-breaking! To spit on the ground, 
make clay, put it on a man’s eyes, and send 
him to the Pool of Siloam to wash, ona 
Sabbath day ! 

8. The Blind Man before the Sanhedrim. 
The next day the blind man was summoned 
before the council. He told his story there. 
A discussion arose. Jesus must be a sin- 
ner, for he kept not the Sabbath! But 
how could a man that is a sinner open the 
eyes of the blind? Such was the question 
men like Nicodemus, in sympathy with Je- 
sus, would ask. The man who had been 
blind was asked his opinion of him. ‘‘ He 
is a prophet,” was the answer. 

There was a chance that there might be a 
mistake. ‘This man may never have been 
blind. The parents were summoned as 
witnesses. Yes: this was their son. He 
was born blind. But by what means he 
came to see was for him to tell, not them. 
They were not going to peril themselves by 
seeming to be upon the side of Jesus. 

The man, questioned again, had no other 
story to tell. They pressed him with ques- 
tions. He ironically asked, wherefore will 
ye hear the story again? Will ye also be 
his disciples? Then they turn upon him 
and revile him, as being himself that man’s 
disciple. 
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9. Cast out. This does not mean that he 
was simply thrust out of the council-room; 
but that he was excommunicated, cut off 
from the privileges of the synagogue, and 
from the full privileges of the temple. He 
was under a ban, must neither shave nor 
wash, and would be avoided by the rigid 
Jews. It was the fear of this excommuni- 
cation that kept the parents from making 
any allusion to the manner in which sight 
had been gained. 

10. Sought by Jesus. Jesus, having 
heard of the man’s fate, sought him; and 
then it was he first beheld him to whom he 
owed so much. He expressed his faith in 
Jesus, prostrated himself before him in hum- 
ble gratitude and reverence, and became his 
disciple. 

11. The Words of Jesus. Again Jesus 
declared himself the light of the world. 
While his life lasted it was day with him, 
and he must improve every opportunity for 
work. The night will soon come when his 
work must cease. For judgment he had 
come into the world; not for condemna- 
tion, but to discriminate between those who 
would receive light and those who would 
remain blind. They who were conscious of 
their blindness might receive the power 
of sight; but they who were blind, and 
thought they saw, would become only the 
more blind. In cases of real blindness, 
the accountability for acts done was taken 
away; but to claim to see, and then not 
to be true to the light seen, was sin. 


LESSON LII. 
THE GOOD SHEPHERD. 


1. The Form of the Discourse in John, 
chap. x. 1-18. It is remarkable that John’s 
gospel gives no parables, but allegories in- 
stead; while in the synoptic gospels there 
is but faint trace of this allegorical form of 
discoursing. When Jesus says, ‘I am the 
door,” he speaks in metaphor; and this 
form of speaking is found in the synoptists. 
But the metaphor extended leads into al- 
legory ; and this we have in three notable 
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instances in John’s gospel: ‘‘I am the 
Door”; ‘‘I am the good shepherd”; ‘I 
am the Vine.” We read, ‘‘ This parable 
spake Jesus unto them;” but the word 
translated ‘‘ parable” is not the word so 
frequently used by the synoptists. It is a 
term denoting a discourse out of the com- 
mon way, — an enigmatic speech. 

The first five verses give us a short but 
beautiful allegory. This is followed by a 
partial explanation of the allegory ; but the 
allegorical form is not entirely dispensed 
with. At the eleventh verse commences 
another allegory, representing Jesus in an- 
other relation to men. The teaching is 
none the less satisfying and true, though the 
form given may have come from the gospel- 
writer rather than from Jesus himself. 

2. The Occasion. Whether both of these 
allegories were connected with the same 
occasion is uncertain. Probably they were 
not. Nor does it appear what circum- 
stances occasioned the discourse in either 
case. It is evident from verse 21 that it 
followed soon after the giving of sight to 
the blind man. } 

3. The Eastern Shepherd. The Old 
Testament and the New give us beautiful 
metaphors drawn from shepherd life. To 
understand these, it is necessary to know 
the business of the shepherd, and his rela- 
tion to his flock. Give the class some idea 
of the hilly, mountainous regions of Judea. 
The shepherd sought for his flock the shel- 
tered valleys, the green places on the sides 
of the hills. He was with the flock con- 
stantly to guard the sheep from wild beasts 
and keep them from straying. When the 
grass in one place had been cropped, he 
led them to another. ‘They knew his voice 
and followed as he called. If a sheep 
strayed, he sought till he found it. The 
young lambs he carried over the rough and 
rocky places. He had his favorites and 
gave them names. These would always 
come at his call, and were generally near- 
est him as the flock grazed and as he led 
them on. Read in “The Land and The 
Book,” vol. I. pp. 299-305. 
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4, The Folds. These were low, flat build- 
ings in sheltered places, with a yard in front 
enclosed by a wall, above which sometimes 
grew a thorny hedge. Here the sheep 
were kept in safety during the night. The 
man who had the care of the fold remained 
inside with the sheep. He is represented 
as the porter. When the shepherd came 
in the morning and knocked or called at 


the door, the porter would open to him, 


aud he would call out the sheep and lead 
them forth to pasture. 

5. Hzplanation of the Allegory. Show 
how Christ is like a true shepherd in his 
relation to men. His service is the service 
of love. Show the false shepherd, the hire- 
ling whose service is influenced by his re- 
gard for himself. Christ helps the weak, 
calls back the straying, and will give his 
life for the safetygof his flock. He knows 
his own, and his \ know him. ‘There is 
a sort of spiritual Mstinct by which lovers 
of truth know the voice of truth. The 
wolf, the opposing and persecuting power 
of the world. 

6. One Flock and One Shepherd. Jesus 
had confined his ministrations thus far 
mainly to the Jews. His flock was from the 
Jewish fold. But others would hear his 
voice, and know it for the voice of truth. 
Truth has many aspects, but it is one and 
the same thing in all places and times. 
Truth is a divine principle, and, received 
into the interior, unites in God. The chil- 
dren of men are clustered into many fami- 
lies; but will, through divine leading, 
become at length one family in God. 

5. Power to Lay down the Life, and to 
Take it again. If Jesus made precisely 
the statement to his auditors that is in this 
connection attributed to him, it is difficult 
to imagine what meaning they could have 
attached to it. Did he actually say, I 
have power to die, and then to come to 
life again? If so, what.is the connection 
with the truth presented in allegory ? 
Would it not take something from the 
sacrifice that the good shepherd is repre- 
sented as making for the sheep? 
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Lessons 49-52. 


LESSON XLIX.— JESUS THE LIGHT OF THE WORLD. 


[Srpv. 6.] 


“Holy Truth, Eternal Right, 
Let them break upon my sight; 
Let them shine serene and still, 
And with light my being fill,” 


SCRIPTURE 


Again therefore Jesus spake to them, saying, I 
am the light of the world; he that followeth 
me shall not walk in the darkness, but shall have 
the light of life. The Pharisees therefore said 
to him, Thou bearest witness of thyself; thy wit- 
ness is not true. Jesus answered and said to them, 
Though I bear witness of myself, my witness 
is true; for I know whence I came, and whither I 


CENTRAL TRUTH.—Jesus taught by 
truth of God. 


FURNESS. 
READINGS. 


go; ye know not whence I come, or whither I go. 
Ye judge according to the flesh; I judge no 
one. But even if I myself should judge, my judg- 
ment is true, because J am not alone, but I and he 
who sent me. Moreover, it is written in your law, 
that the witness of two menis true. I am one who 
bear witness of myself, and the Father who sent 
me beareth witness of me. — JOHN viii. 12-18. 


his words, and manifested in his life, the 


FOR YOUNG SCHOLARS. 


1. Was it probably early on the great day of 
the feast that Jesus invited those thirsting for the 
truth to come to him and drink? 

Yes: no doubt he said much during the day 
that is not recorded. 

2. What did he say, perhaps later in the day, 
and in allusion to the great candlesticks that stood 
in the women’s court ? 

“Tam the light of the world.” 

8. What did he mean by “ world”? ? 

4. How do we often speak of truth and error? 

Of truth as light; of error as darkness. 

5. What kind of light do we need to enable us 
to see with our eyes? 


6. What kind of light do we need to enable us 
to live so as to please God ? 

7. Has any one ever shed that light so fully 
upon the world as Jesus? 

8. What did some one of the Pharisees say 
after Jesus had spoken ? 

“Thou bearest witness of thyself; thy witness 
is not true.” 

9. Who did he say bore witness of him? 

“ The Father that sent him.” 

10. How is it that God bears witness to the 
truth of that which Jesus taught ? 

By making us feel us power in our hearts and 
consciences. 


FOR OLDER SCHOLARS. 


1. What circumstance or circumstances may 
have led Jesus to call himself the light of the 
world? 

2. Do you see any likeness between a teacher 
of truth and a burning lamp? 

8. What comparison is there between Jesus in 
the moral or spiritual world, and the sun in the 
natural world ? 

4. How is it that in following Jesus you do not 
walk in darkness, but “ have the light of life’’? 

5. Would the Pharisees have hesitated to de- 
clare themselves lights of the world, or true 
teachers of men? 


6. How did they regard Jesus for thus speak- 
ing of himself? 

7. On what grounds did Jesus declare his state- 
ment true? 

8. What is it to “judge after the flesh”’ ? 

9. Why cannot a man who is under the in- 
fluence of worldly principles understand one who 
is under the influence of heavenly ? 

10. What was the law (Deut. xix. 15) referred 
to by Jesus? 

11. How was this carried out in his case? 

12. How is it that knowing Jesus is knowing 
the Father also? 


OUTLINE FOR ADVANCED CLASSES, 


The time and occasion of this discourse; light, physical, intellectual, moral, and spiritual; Jesus 
the enlightener of the soul, the true teacher of holy living ; his own witness ; the witness of the 
Father ; the Pharisees’ mode of judging ; their ignorance of Jesus and of the Father. 
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SUNDAY-SCHOOL LESSONS. 


LESSON L.— TRUE FREEDOM. 


‘* Help me to break the galling chains 
This world has round me thrown ; 
Each passion of my heart subdue, 
Each darling sin disown.” 


[SEPT. 13.] 


FURNESS. 


SCRIPTURE READINGS. 


As he spoke these words, many believed in him. 
Jesus therefore said to those Jews who believed in 
him, If ye continue in my word, ye are truly 
my disciples; and ye will know the truth, 
and the truth will make you free. They 
answered him, We are Abraham’s offspring, and 
have never been in bondage to any one; how sayest 
thou, Ye will be made free? Jesus answered them, 
Truly, truly do I say to you, Every one that 
committeth sin is a bond-servant of sin. 
And the bond-servant abideth nct in the house for 
ever; the son abideth for ever. If therefore the 


Son make you free, ye will be free indeed. I know 
that ye are Abraham’s offspring; but ye seek to kill 
me, because my word is not received within you. 

Your father Abraham exulted that he might see 
my day; and he sawit, and was glad. The Jews 
therefore said to him, Thou art not yet fifty years 
old, and hast thou seen Abraham ? Jesus said to 
them, Truly, truly do I say to you, From before 
Abraham was, I have been. They therefore 
took up stones to throw at him; but Jesus con- 
cealed himself, and went out of the temple. —JOHN 
viii. 80-37, 56-59. Noyes’s Translation. 


CENTRAL TRUTH.— The bondage from which Jesus sought to deliver men was the 


bondage of error and sin. 


FOR YOUNG SCHOLARS. 


1. b.i the words of Jesus in the temple have 
any effect upon the people? 

Yes: many believed on him. 

2. What did he say would make these believers 
true disciples ? 

Continuing in his word. 

3. What did he mean by that? 

That they must keep their faith, and steadily 
live as he taught. 

4. What did he say would be the result ? 

They would know the truth. 

5. What did he mean by “truth”? 

That which he taught about God, and the way 
men must live to please him. 

6. How would they ‘‘ know”? it? 

By feeling its power in their souls. 


7. What did Jesus say the truth would do? 

It would make them free. 

8. Did he mean they were held as slaves? 

No; but some who stood by so understood him. 

9. To what were they enslaved ? 

To wrong desires, evil passions, and false 
notions. 

10. Do you see how truth in the heart — that is, 
truth loved and lived — will free from these? 

11. Why did the Jews think they were the 
favored children of God? 

Because they were the descendants of Abraham. 

12. What did Jesus teach them was necessary 
to make them true children of God? 

To love God as their Heavenly Father, and to 
keep his law in their hearts. 


FOR OLDER SCHOLARS. 


1. What followed soon after the discourse referred 
to in the last lesson ? 

Another discourse in which Jesus spoke still 
farther of himself, and replied to the Pharisees. 

2. What was the effect of this discourse upon 
the people? 

8. What were his words to those that believed 
on him? 

4, What makes a man a true disciple of Jesus? 

5. What kind of knowledge did Jesus refer to 
as ‘‘truth’’? 

6. Did he refer to outward freedom or inward? 
Explain the difference. 

7. What was said by some one of the Jews in 
reply to him? 

8. Was not this a mistake ? 


9. In: what words did Jesus tell them plainly 
what he meant? 

10. How is it that the truth would free one from 
this bond-service ? 

11. What is the difference in a household be- 
tween the service of a true son and the service of 
a slave? 

12. How can we be brought into that relation to 
God which will enable us to perform the service 
of true sons? 

13. Why will that be a free and joyous service ? 

14. What did Jesus intimate that Abraham saw 
in faith ? 

15. Did Jesus represent himself, or the truth he 
declared himself to be, as being before Abraham ? 

16. What occurred after Jesus had thus spoken ? 


OUTLINE ‘FOR ADVANCED CLASSES. 


Further discoursing; the effect; being disciples indeed; the truth; spiritual freedom; the 
freedom claimed by the Jews; bond-servants of sin; the bond-servant and the son; made free 
indeed; Abraham’s exultation; before Abraham was, I am; the stoning; the escape. 


SUNDAY-SCHOOL LESSONS. 
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LESSON LI.—THE MAN BORN BLIND. 


‘‘He comes, from thickest films of vice 
To clear the mental ray ; 
And on the eye-balls of the blind 
To pour celestial day.” 


[SEPT. 20.] 


DODDRIDGE. 


SCRIPTURE.—JOHN IX. 


And as Jesus passed by, he saw a man who had 
been blind from his birth. And his disciples asked 
him, saying, Rabbi, who sinned, this man, or his 
parents, that he was born blind? Jesus answered, 
Neither did this man sin, nor his parents; but that 
the works of God might be made manifest 
in him. I must work the works of him that sent 
me, while itis day; the night is coming, when no 
one can work. As long as Iam in the world, Iam 
the light of the world. 

Having thus spoken, he spat on the ground, and 
made clay with the spittle, and anointed the eyes of 
the blind man with the clay, and said to him, Go, 


wash in the pool of Siloam; (which is, when 
translated, Sent.) He went away therefore, 
and washed, and came seeing. And it was 
the Sabbath-day when Jesus made the clay and 
opened his eyes. 

And Jesus said, For judgment came I into this 
world; thatthey who see not might see, and 
that they who see might become blind. Some 
of the Pharisees who were with him heard this, and 
said to him, Are we also blind? Jesus said to them, 
If ye were blind, ye would not have sin; but now 
yesay, Wesee. Your sin remaineth.— Verses 1-7, 


14, 39-41. 


CENTRAL TRUTH.— In natural blindness there is no sin; the sin of the Pharisees 
was in being wilfully blind to the light of truth. 


FOR YOUNG SCHOLARS. 


1. Where did Jesus go when he left the temple 
to escape the Jews? 

We do not know. Perhaps he went to the Mount 
of Olives, and visited his friends at Bethany. 

2. The next Sabbath, as he was passing along, 
probably going to the temple, what did he see? 
- Ablind man; one who was born blind. 

8. What did the Jews think was the cause of 
such afflictions as come upon men ? 

Some sin that had been cominitted. 

4. What question did the disciples ask ? 

Who sinned, this man, or his parents, that he was 
born blind ? 

5. What was the answer of Jesus? 

That neither had sinned; and that the man’s 
blindness would show the works of God. 


6. What else did Jesus say? nicl 

I must work while it is day; the night cometh 
when no man can work. 

7. See if you can tell what Jesus meant by 
“day”? and “night.” 

8. What did Jesus do after thus speaking ? 

He spat on the ground and inade clay, and then 
put the clay upon the eyes of the blind man. 

9. What did Jesus then tell him to do? 

Go, wash in the pool of Siloam. 

10. What was the result? 

The man went to the pool and washed off the 
clay, and then could see. 

11. To what light did Jesus wish to open the 
eyes of all the people? 

To the light of truth. 


FOR OLDER SCHOLARS. 


1. As Jesus and his disciples passed along, the 
next Sabbath after the attempt to stone him, 
what did they observe ? 

2. Why did the disciples ask the questions they 
did? 

8. How do you understand the answer of 
Jesus? 

4. By what method was the blind man restored 
to sight ? 

5. Do you think Jesus had some special object 
in view, that led him to do as he did? 

6. What blindness was he seeking most of all 
to remove? 

7. What excitement was caused ? 


8. As the excitement spread throughout the 
city, what was done in regard to it? 

The man who had been restored to sight was 
ordered before the Sanhedrim, probably the day 
after the restoration. 

9. After his testimony there, who were sum- 
moned, and what did they say? 

10. Did the man persist in his story ? 

11. What was the result ? 

He was cast ouwt,—that is, deprived of the 
privileges of a Jew. 

12. As his eyes were opened to natural light, 
was his soul opened to spiritual light? 

18. How did Jesus answer the Pharisees? 


OUTLINE FOR ADVANCED CLASSES, 


Jesus after the Feast; the next Sabbath; the-blind man; Jewish notions of the causes of afflic- 
tions; the question; the answer; the method of restoring the man’s sight; reasons for it; the 
excitement; the man before the Sanhedrim; the course:pursued; the man cast out; interview with 
Jesus; remark of Jesus in regard to his coming into théworld; the Pharisees’ blindness. 
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LESSON LII. —THE 


(Sept. 27.] 


SUNDAY-SCHOOL LESSONS. 


GOOD SHEPHERD. 


“The Lord my Shepherd is, 
And he my soul will keep ; 
He knoweth who are his, 
And watcheth o’er his sheep.” 


CONDER. 


. 


SCRIPTURE READINGS. 


Iam the good shepherd: the good shep- 
herd giveth his life for the sheep. But he that 
is an hireling, and not the shepherd, whose own the 
sheep are not, seeth the wolf coming, and leaveth 
the sheep, and fleeth; and the wolf catcheth them, 
and scattereth the sheep. The hireling fleeth, be- 
cause he is an hireling, and careth not for the sheep. 
I am the good shepherd, and know my sheep, 
and am known of mine. As the Father knoweth 
me, even so know I the Father: and I lay down 
my life forthe sheep. 


And other sheep I have, which are not of 
this fold: them also I must bring, and they shall 
hear my voice; and there shall be one fold and one 
shepherd. Therefore doth my Father love me, 
because I lay down my life, that I might take 
it again. No man taketh it from me, but I lay it 
down of myself. I have power to lay it down, and 
I have power to take itagain. This commandment 
have I received from my Father. There was a 
division therefore again among the Jews for these 
sayings. —JOHN x, 11-19. 


CENTRAL TRUTH.—Christ careth for men as a good shepherd careth for his 
flock; and sacrifices even his life that he may lead them into the fold of God. 


FOR YOUNG SCHOLARS. 


1. When was it Jesus spoke of himself as the 
shepherd ? 

It was probably just after the talk with the 
Pharisees about blindness. 

2. What is a shepherd ? 

One who has the care of flocks. 

8. How were the flocks taken care of? 

The shepherd would go out with them, find good 
places for them to feed, and protect them from wild 
beasts and robbers. 

4. Where would the sheep be kept when they 
were not out feeding upon the hills? 

In a fold. This was an enclosure made vy 
stone walls built high enough to keep the sheep in 


safety. 

5. Did the shepherd spend much time with the 
sheep? 

Yes: he was with them so much that he knew 


them all, and they knew him. 


FOR OLDER 


1. What was the duty of a shepherd in the 
East, and what was his relation to his flock ? 

2. What would be the difference between a true 
shepherd in his treatment of the flock and a mere 
hireling ? 

8. Repeat Psalm xxiii. 
beautifully expressed ? 

4. In the allegorical way in which Jesus spoke, 
how are the terms “shepherd,” ‘ flock,’ “ hire- 
ling,’ “ wolf,” “fold,” to be interpreted ? 

5. What is the motive of a false teacher, and 
why will he not sacrifice himself for the people? 

6. But the true and faithful teacher, entering 


What is here most 


6. Did he use to drive them to the pastures and 
to the fold? 

No: he led them. They would follow at his 
call. Sometimes he would call them by names he 
had given them. - 

7. Would they follow any one who called them ? 

No: they fled from strangers, knowing not 
their voice. 

8. If the sheep were in danger, would the shep- 
herd desert them ? 

No: he would protect them to his own hurt, and 
even to the peril of his life. 

9. Why did Jesus say that he was “the good 
shepherd’? 

Because he wished the people to know that he 
was a true guide, loving them and leading them by 
the way of truth and holiness to heaven. 

10. Can you hear the Good Shepherd’s voice? 

11. How is it you must follow? 


SCHOLARS. 


into the love and spirit of the Father, is brought 
into what relation to men? M 

7. Why does it seem to you that Jesus can be 
emphatically called The Good Shepherd? 

8. What did he mean by having other sheep, 
‘“ which are not of this fold”? ? 

He meant there were those, not Jews, who 
would hear his voice, and be drawn to him. 

9. What did he mean by there being “ one fold 
and one shepherd "’ ? 

10. What command did he receive ? 

11. Does any thing in you seem to testify to the 
truth of the words of Jesus? 


OUTLINE FOR ADVANCED CLASSES. 


The occasion of this discourse; the Eastern shepherd; God’s providential care allegorically 
expressed in Psalm xxiii.; the spiritual shepherd; Jesus that shepherd; his relation to his flock; the 


hireling; the one fold; the laying down and taking 
mandment from him; the division among the people. 


up life; the knowledge of the Father; the com- 
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